THE RELATION OF THE CHRISTIAN STATE TO THE 
CATHOLIC CHURCH ACCORDING TO THE 
PONTIFICALE ROMANUM 


In our own time, when questions have arisen about élie necessity 
of the profession of the Catholic faith on the part uf a state ar civi! 
society composed of Catholics, it is highly interesting and culight- 
ening to turn to one of the Church’s official Haurgical hooks for 
information on this subject. The Pontifiewe Resmutmsusne, int its sec 
tion De henedictione et coronatione regis, coulains purtineut and 
important teaching on this malter. Tt shows, in they last analysis, 
that the Church expects the Catholic sovereign of a Cauthuilic. nation 
to profess and to prolect the Catholic faith iu his caparily as the 
head of the state. 

The ceremony for the benediction and the coronation of a king 
is one of the sacramentals of the Church. Thus, although it does no: 
confer saactifying grace ex opere operate, nevertheless, hy reason 
of the Church's prayers it is definitely an apt means for the obtain- 
ing of that giit and of the graces necessary for hfs state in life by 
the one whe receives it, Furthermore, the instructions and the 
prayers incorporated into this ceremony offer us au unrivalled tn. 
sight into the Church’s high and accurate concept of civil authority, 
its prerogatives and its duties. 

In the Pontificate Ramanum the section on the benediction and 
the consecration of kings comes immediately after that which deals 
with the benediction and the consecration of nuns. The Church, 
properly enough, chooses to deal first with those whose [ives are 
consecrated immediately and direcily to spiritnal ends. The cere- 
monies for rulers and for soldiers come at the end of the first part 
of the Pontficale, the one concerned with the beneciction or con- 
secration of persons. 

The rite for the henediction and the coronation of a king begins 
in much the same way as do the ceremonies of Holy Creers. A 
prelate, in this case the first in rank among the bishaps of the ter- 
ritory, addresses the Metropolitan with the anvouncement that 
Holy Mother Church asks that he (the Metropolitan) raise this 
noble soidier to the royal dignity. The Metropolitan then inquires 
if those who seek this elevation know that the king-elect is warthy 
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and usetul for chis diguity, The Bisoup’s reply is “Tt wovinins, et 
credimus eum esse Gigritun, ef itifern Ecclesiae Dei; et ad regimen 
hujus regmi.”' 

The Catholic Church is God's kingdom on carih. Jt is 
society within which men are ta find the fellwship of € wos 
is the one assembly orcievecl ta crs, isite for lhe attainment ul 
that supernatural ezernial hfe wh «avd died ta procure far 
the children of men. ‘Thus th wuld 
mission if it were to overlook the attitude and te nine 
temporal] ruler of a Cathotic state, A iin sont net he Lene 
the people of that stave were he ta be other than “used” do che 
Charch of God. The welfare (even Ihe tempor soll-being) of 
the peaple of that state is de facto tiseyaalile from Gie welfare cf 
the Charch within it, 

As in the administration of the sacrament ef Holy Orcters. 
the preliminary inierrogations are fallcwes i this ceremony ef 
‘the coronation of a king by an instractin: given ta the cansfidate 
by the presiding prelate. In the course oF this vstruc’cu the 
Metropolitan assures the prince that all the power by which 
kings rule and legislators judge righteously is from the Lord 
God, and that he himself amst one day rencer an accont to God 
af the people committed to his care, The prince is tald that ie ts 
his duty to live a morally good life, to worship the Turd his God 
with his whole mind and with a pure heart, to relain tic Coristian 
faith and the Catholic religion ivivlate te the end, and to cletend 
it with all his strength against all of those Opposed to it. 

The instruction goes on ta sav that it is the king's bnsiness 
“to show reverence to the prelates at the Church and to the 
other priests,” and in no way to infringe upon the Inberty of the. 
Church. Thea it declares that the ruler is vitligerl in conscience 
to defend widows and orphans, amb all the poor and the weak 
from oppression, and that du: is hound t+ be kind, gentle, anc 
affable to all of those who approach him, Ie is told that he must 
tule, not for his awe prodat, hut for the goad af the enriz e popu 
lace, and that he is to expect his rewerd, not in this weld. but in 
the next. 

}omediately after this instractiun is finished, the ceremeny 
‘calls for the candidate to profess “before God and Tis angels” 
. that, to the best of his capacity and knowledge, he wilt keep and 
“- observe law, justice, and peace for the Church of God and the 
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people subject to him. He promises that he wil show proper 
and legitinme honor to the prelates af Gud's Churches and that 
he will respect all that has been grated and corweded by other 
rulers to the Churches. [fe furthermore pledges himself (0 respect 
the abbots, the nobles, and the pepulace of his kingslon. 

In the prayer which [laws after the candidate's proivosion, 
the Metropolitan and the other Bishops present beg God that 
the new king “may lappily win the triumph of desieable victory 
over the enemies of the cross of Christ und that he may put th 
terror of hts power apon them.” In the prayer at the anointing 
of the King’s tight arm, the Metropolitan prays chit the newly 
anointed may be “strong, just, faithful, provident, an aadiring 
ruler of this kingdom and of the Lord's peaple, and a difender 
of the Lord's baly Chturel and of the Christian faith.” 

When the royal sword is conferred upon the uewly anuinted, 
the Mletropolita:: begs Gad to make this rider one who will fight 
for and defend the Church of God and its members, «ind one who 
will oppose the cnemics of the Christian uname. And, in the actual 
ceremony of coronation, the Pontif€ prays ihat “as we are known 
to be the pastors and the raters of souls i iaterionus, you (th 
newly crowned ruler) may he i exterioridus a true worshipper 
of God and a vigorous defender of God’s Church against alf who 
attack it.” When the king is led te his throne he is reminded that 
his position in the cathedral, between the place of the clerics and 
that assigned to the people, means that Our Lord, the nivdliatos 
of God and of men, has made him a mediator of the clergy and 
the people. 

In one of the prayers of the Mass, the celebrant asks God 
that the people subject to the newly crowned monarch may keep 
to the truth. In the postcommunian praver of this Mass, the 
Church hegs God that the new ruler may be protected against all 
evils, so that he may enjoy the tranquillity of ecclesiastical peace 
and, in the next life, obtain his eternal reward. 
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The important thing about this ceremony is that the king is 
represented ag an actual ruler, rather than as a mere figueckcad. 
He is actually charged with the duty of governing his people, 
And, it is precisely in his capacity as a ruler, exercising all the 
various functions which constitute sovereign jurisdiction, that the 
Church expects him to profess the Catholic faith and the Catholic 
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seligim, to defend the Church. and to assist i preserving gored 
relations befween the clergy and the peapie. 

Tt is to be noted that the king is considere] precisely as a roler 
of a Catholic carmunnity, in the pretininary tustruction, the 
Metrupolitan informs rhe new ruler that he is te assume “resend! 
fideles populous tibi romunissex cur Ht is ubvious that a 
goverament could net he expected ta function ar ihe manier 
envisaged in the ceremony if she civil society aver whieh it pre- 
sided were other than one compused uf menihers of the mue Canreh 
of Gad, 

‘the essential point is, hiewever. that under the circumstances 
ta which the eceremuny of the Pantifieate Nomankwux tnoks. when 
the peaple and the rulers are mermbers of the Cathelic Church. 
the Church considers 1. the doty and the privilege of the govers- 
ment to act precisely as the goverument af a Cathrlie state, to 
protect and to foster the true faith, amd to be of asstsiance in the 
work of the Church itself. The official prayer of the Church cer- 
tainty gives no indication (hat a state composed of Catholics 


‘would be doing ifs duty merely in giving the Church the same 


hherties it would accord to some spurious religion. 


“ Forthermiore, we niust realize that the Pontifeale Jostens, in 
describing this sacramental, has in mind what authors dealing 


with the question of Chtrch and state call the ¢Aesty rather than 
the kypothesis. ‘This, in the absolute sense, ts what a state should 
be with reference to the Church itself, Obviously the Church does 
not mean to imply thet hereclitary miunarchy. or. for that matter, 


vany olher form of monarchy, is inseparable from the cancept of a 


traly Catholic state. [t dues. however, imply that a vigorous 
‘defence and support af the Church on the part of the government 
(whatever form that government mtay take} is involved in the 
idea of a good civil society mong Catholics. 

Certainly there can be no doubt that, in any case. all men are 
meant hy God io profess the Cathol'e faith and ta live within 
the fellowship of the Catholic Clurch. “Fo deny iis paramount 
fact would be to deny the universal applicability of the meriis of 


.Jesus Christ Qur Lord, or to question the aniversality af Gad’s 


salyific will. The fact that some men are not favored with mem- 
bership in the Church is objectively an evil, The responsibility 
or making this membership available to all men rests squarely 


“. Sapon the Catholics themselves, 
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Since, then, Our Ford's invitation to fellowship wiis Eiumseif 
within the Catholie Chareh is extenced tu all mun. une since: the 
ceremoay described in the Pontificale Rowanuuue looks tc a situa- 
tion in which the citizenry of a given state is completely Cathole, 
we may say that this ceremony and the teachings iviplied in il 
have to do witi the éresis itself, Apart fron sp 
which spring from ignorance of the true faith or 
sionary spirit on the part of Catholies within a pi 
good ruler of a properly organized state ts feoked upon as one 
who governs justly, who seeks the benefit of (he viliauns caties 
than his own profi from his condnet of the state, anid, in the 
final analysis, one who is realistic cuough to inster and defend 
the true faith and the true Church apainst che forces whien would 
seek to hinder or to destroy them. 

ft is interesting to note that the teaching nf the Moudificale Ro- 
manum on the relation of the Christian slate to the Catholic 
Church is exactly the same as that contained in the great papai 
encyclicals which have dealt with this problem. Thus it mmst mani- 
fesily he counted among those truths to which the Holy Father re- 
fers in his magnificent encyclical Humani generis, wher he de- 
clares that “generally what is expounded anc inculcated in Ency- 
clical letters already for other reasons appertains to Catholic doe- 
trine.” Tt is a teaching clearly and conclusively presented by the 
Church in its ordinary and universal wagistertiin. Consecently. 
despite the fact that the Church has issued no solemn defrition 
on this point, Catholic writers and teachers can defnile!y not con- 
sider themselves free to state explicitly or even to suggest that a 
civil society composed of members of ihe true Church can act as 
God wills that it should by withholding an explicit and specthe 
profession of the Catholic faith and by refusing an explicit and 
specific recognition of the Catholic Church. The truth that rhe 
state, like every other human society, is objectively obligated ta 
worship God according to the one religion Tle has established and 
commanded is so obiviously a part of Catholic doctrine that a 
thedlogian has any excuse to call it into question. 
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Answers to Questions 


THE SUPPLEMENTARY CONFESSOR 
OF RELIGIOUS WOMEN 


Question: In speaking of the stpplementary couzessors af rel 
ious women the Code states that ihey are appointed by tu: Ordi- 
nary so that the nans can easily go to them in particular cases 
without the need of approaching the Ordinary cach time. (Can, 
521, § 2). Now, does this inean that the initial step in going to 
S$ iust came from the mis dieoisel ves ? 


confession to these pri 
For example, would it be permissible for the regatar caniessor, if 
he is unable to full] his weekly appointment for confession at a 
convent, ta ask one of these supplementary ccuiessurs tu take 
his place? 

Answer: Undoubtedly, the Code snppnses that the nan herself 
requests the services of a supplementary confessor rather than that 


-he comes to hear her confession on his own initiative or at the 


request of the ordinary confessur. Jndced, there is some douht 
whether the “particular case” mentioned in the Code has reference 
to individual religious only or to the whole conununity: but 
Schaefer asserts that by a broad interpretation of the Canon an 
entire commantily cin ask jor the services of a supplementary con- 
fessor in the event of the absence or sickness of the ordinary con- 
fessor (Schaefer, De Kefigivsis [Rome, 1940], 374}. He suggests 
this as the best method when the ordinary confessor is abseni, al- 
though he adds that sometimes the matter is arranged hy the Ordi- 
nary in such wise that when ihe regular comfessor is impeded, the 
extraardinary confessor shal] take his place. (2ésd., 372). 

When the snppleuientary confessor comes for curiessians on his 
of the regilar confessor, without 


own initialive or al the request 
the part of the nuns, his action 


ahy expression of a request on 
would seem to be venially illicit, but there would he no difficulty 
about the validity of the confessions. In the words ni Cappello: 
“Tf the ordinary confessor, without the knowledge of the Bishap, 
should go away for a week or two, and should substitute oue of 
the supplementary confessors in his place, the confessions would be 
valid, because this latter’s jurisdiction is not limited, hat fer se 
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